fUt-gud sfor ey
oft SSH -

I RIS FhRATTH 81 feaHiuesn fqarem=n ge1 Uikel 3R, JEed 3ce SFRIM 7d U SSR| 3T R0T 39 ATsh
SRHRATAATE ] ShedT foeg, e ShIATa=Te! Fhed-T STHT A HHA 'SHEE 79 91 Jhiars araed ael el dre fud=an
TATeT Tehdl SUGTITAT Shreied hid. ST STESd ATe! Tal fetaTgeh U &1 fefSied &=Ta 3qAT™ Teiedl 91 'S-ad shoad ol 3™
.

St 9ed AR d FSTTgeh U, d scteh Al Tohal ST I R &1 A fSfed et ofrer=h e fUet gas 1. @Mges srel,
qot AT SeqHT STHZT SHed 311 el Hes W ATRT 3 A= 375 -JT97-1 "JFaTal ATal hedre 3THe & Jead d,
quet Tudl It |S YR ST, gHE fORR ATTEeel 3TRd, e 9eadl IR, @ ¢ S %SSH.... W gheag oI
HEHERTE 3TTE - ST STl T YAl -Jaiiohgd Uk aTd ARTarEd. SWREFXET a99e sTaaedn i 'gd foemam=
gfeffirea shoT=an HTIe ATeFTen "RH' a1g T3 T TAt ST Tt qraiaciedn S8 - gqed U et gen
FRIACAT %0 JATgeliauit 2rg feerelt faaara.

3 fudiaean gemte fosivar reurst wima aer fudt s fSerd o11for tie fUet s &td . sRrded aevl gar SATIe 311 -STdTe
U Tad <l I el 3T T fohal swem-hres=aned &1 Vg Ad ATl W IS - TS A wor
frEa T SheaTet 3T 3STEN ST Waard! feudrd. feawfeas Td: = wra=eee SThHe ad STvm= AT St
TevaTias f=ameft a8 Fvamhe 3fics SRl ®d areard. & IRIEd sred seme fHedd. 3 SEF 3fiee SHEHHs

‘TGt e TV T, G g auLfst et 7d e fwfor gram.

e THEYT ASHA ATl IR H1?

ot el oTTeft oTR ST GU AWR-Felt ST iR AT AT, TG FEUS Y TG 36 SAHT 1ed i1 Hg ol
ST=l aTevl TETHIfoeh e, 01 FgaTd Heh HIa-oh G 8Id © FeUI fohd] @ 38?7 TEH JAT< el Fgamad sact Sd.
qATeR HEhR FZa1qd BIATd. qTeTehi= &1 Hiesarg JiHeh Fg aaen T 3R, = SIamt arashi= @mne 39T S8ed™
FTTITYT TR0 ATITIH TR 3THT Tk HAYATR 2. TN IAC St g Tee] T WA TSdt id ot T8 et @« fomea

F37 IR Teh HAYATE 3R . 3T I HT SRS AT RaraTal Ti@eh, Hhellhi, shall U1 AHIINER FHiehd fOaRd STEdT.
RO 9 T4 Yod STHA AT 3T ST T IATA T T8 T 76T 2T HidIhRI Arehi= STNE e

I3 A Afhardl foar wfadn, fhar wEs=Ime Mvd O A WHTE SV gash SARRHE T, O g feshd e
SreRdiad HIehR &Id. HISl SARREaTa=d S H S9HI0 JORe - AT Hgd ST THIS I T ? 3161 T2 AT g€al.
FR FIcATR! TEI=AT foraven o= @A ammT 1 W 16, FRue SAhETaTel hig HOMT Fg TGl T8
gIad 8 STSehdTaTe! 7d FHSAedT B d¥ B Ush e8] AR 376d . LA AT JoAT00Td T8 Tlhr<l Hd &l Sedid Hew< a4d.

oG U 3T T[fed 9% A1 hl, Hieiare Reushi, foaer, sdl STl HEehRAT Siseie Selell Qe g aue 3geae
FTeAl. WYe HA? AYS G ST qradict? Ao fienar faeemd SEa? il 7vM Crosied gl HyHe Terdia? an
fodt wroRraT S TR, H-gENTE STEu U e WER Heend Tt fUd Swaren Jvi 71 freten gEe ade enfor a

Fg =T SAETCA TR TS




Sreni fohal T F2 & TTIdd §o dTed STUATd. el STIATETH NIV & SHaed] 96d THed i 3Tuel §a g’
neY deadc] HTed. TR YARI Hrg-aued 3 -8 Thd Adrd M The SArare! Jd aieadrd. Fgaaedd 36
ITH! JAT g St SR, TSI Eae TR, JU1 g ST STTSTARTRIA T foesTerat Arl.

ST 2 ST T ATt qT AT ek HATOTETT STTEHTE 813 7T [2d TG Sd Arld. 7 hefiel S0 THed™ g saesar I
1T SO GE=AT TR HehIcHsh AT foii e ArTd. 901 U 3A1R, ST TaarsTl "iorT=i SSi &ar 98 giga o
faaeft g sae STIgFe fae=m™ S, af wid Al

TR 7T

IR & FTeieT WU TS Jard wHl Wa=ehegd S WIa=mhe 38 Tfeddl 3R, 71 TTa=r JHh
31} AT AERET? FAE I5A a6 STAvATE ST JETUAT YT TS W1 ST 12 I, AN, 390, HE, Hig S0 Heew &l
TTUTET=AT TTUHeR SO Yok SAHSITH TRUNI WA 3R HI? S AT AGSd 09 HIgl HhiRaTa=l 378 FRUNTRY o] foea

FE AT STV THISTETE SAAITST T 3. TMYes W11 TG g STel fohall THTSITAT SITe aX S0 1Y 717 3741 fo=mr
G TG IV FHHT T4 JHIUMG e STEdTd.

IRAT Sfoe™ &1 Tois qRidare @A YaH &d, 90 ? @A ey anuareiauars Arel. SR T@ral e @
qUTSITEAT=aT fopdl SeTfedT=a oTT€ Iq 3 R d WA YA kel T FaU[H AFAT Ad A6l @aArE] T THd =S
ST UTSteR d F3E Ueh mATaad fae oMfr wifiraet sia emifor o foraes firesd foaes @ e ared.

& TAAT Uk RN EUS TTA HETU SAch! € skl TEd, Rt THTSTE 9T 3TEd. S SARETaTeR. ST
ATTRSIR S dTd. drSHRITd, TTaTe TRTOf SO ST JOT= STaTaaRI=e! e Hd AnTd. STaraarIfTer st qrow
T SUNITATT ot Tkt 3T+ ST AT ST, ST Alehiehe JHd 81 Je&1 Uedl. 8= a2 SdHl & Jioe J2
T BrdTd. ATSaRITd i, WA= € et GaX, anmer ardt, qor Teriet walur STef Me 312,

ae TUdi=a A== SHided SiadT 2 WaTeT SifaH 383 FHZ aHeddl TeeH 0 3R, i Hgaredl Waad &d:d

A Y0 ? SR ? T foeR awen fUde el @ fudi-gewie an et 13 d drel e S JTerd! il
Il TUE SAFREaTaTeN T & g a STV THISTIR g SPTUT=h G I SFRIFE STt arrd.

RIS e FTRIA I AREATTTETS! 2 STeit BRehd Hga 12 & &N drediaen @0 ¥ 3. To be cool is to be
open to all possibilities. s=iaTd= 71w Faifed aisq <. A= TG FATSH! O AT FhAd  THEHIUIT aTa
ANTA. eI Trereft e fieft Siegt @ TehTehiauT TeiehRd dogt 3178 -amai=a fidiat G&T THiehiaur e SiTd . Iged 81 e
e qr) T STHeem™eh ATEY. T o FE AT Aehid AT ¥ el HISaren? 0T dt SaehT o1 1 el
R?

e T T 0T TGOS SIS 3 STH TohT TodTe He! SATEaTe STged 8ad. 1 ST Agar=a gaqd 3T -arare
et TRufieh AfGTETgHaT Weid! 3T, 1 1 TR AT e SHH AT Bk e TS [Ue-Hauian gt

|9 3T Had TEL. T AT 7 4 Tehiel STcargwa? &1 Tehl IieeaTert SATqu1 |THTioieh SToar= STgwa w0] AT, T ga=ara
IO TR MU G FEUL AT VS |iere fogen sgva fovg Sofdmen s1jva ot ® 33 TR ® HESd U Hew
.




aiferg

ST HIUETE ST ST GAHAT AT SE UMIOd I SR 1 WL SEIfasTS w9l AT IS ¥edd TSI,
FITSHE SV I SR ST ST 3112, & foeg, sy feh 959 Sraued aTuR fohal 9 SIfSeTa ama® 7 SRRt
-l W & Wye faseeh S R, sifae foeare 99 i SR 3R St € S SHId RS
THTBIAHTS HATYR TS (U - FHowi= &9 3q% H IV A 2.

TSI STeRId. SRTOTR] HIVE Hiasar=al a9l RN Sia @ | siqed SR el ®edd oid. Tal 9ars
feadifeae qafTs grarg. sTen auTSTd aHet AT GE7 TAME TS Harerie uhial Hed I AT, Hang sad 31t g
e @d 318d W, g9 B9 A6 3TH I SEE 7q [G0d. AT Hiafeh Taaue 39d. J9hid df aa 36 6.
HATETA AT 3T STal, HUehid df 4.

HUhIqA J& HaTaT=aT IrdT o BidTd @ TR 318e a1 hded HUhiqd S 3TMIe hiH 21 T8d T d [ TR 76 Jrevm=r=t
e fadfean ared amcell AR, Hiasa=a qenT T Ul T Tee, X HUhid Wi [JuvaTd des el 3.
FHIHR ST TR HSH JTHAT ST =it Ff=ht oo & Huehi-E 3R, TGS ATl & T&d $41d AN

AR 18 Iuiqaiel I SR TS I STEH=A1 gaqa s-ardent .3/ = FHeaset grdt. R o auiqel e s
Toft B9, HIet THed e B, U0 gy 3flel Jogd. SR & Bd vl SEHYH Saiarsia T g& g-E aid.
TS H9eh G ST, J01 |THISTeh HTEwT= Sgia STl Foadl.

Teard =T GRTShTA WRE T HTUTE HTHTISR STUft FU[A aTeRd &rdft, off ThHeRAT Seded Hed Bidl. HeedTal d UehHeh=a1 TI8Ier ga1e
O 2rdl. GTSTd e |HIfSIeh 0=l Uehd kel fofad Heier Bidl. TshHehiT Hishad Uy T3 iU, ThHehial aid HUm 8
HTTISTeR JTOft e GRTUsh INTITEH SATe=IT ATHSIY U=l HITaR 3R, (FATd ¥R U ST hieaTd HTHTISR 3Tt T@uart
SeTeERT E1 AR ARH)

T | auf=an ga-a sTere aRfedrdt swurefieht el TR, e e fudt SamTaisi sredst e ). & o
SHTd FreTsat Tfel ATEl. TR SR -2 SER) fohan feefeett T oo & et e @ e A=l T S wrevm=n
& A geere amTeeh At ? Sdiaed fefved wiewidaw foga ¥q. an aasfiet fidien amfse s mos
eTIeatE ek, AT e ATHIiSeh HaTe FeUrS HHge T [geTat THHRAT ATseh 0l fohall Scifeh iUl Ta@aTgial Haffed
.

a7 TAMBHS A ATcHEaT [SegTes! ad STgH o STt ShiITSUv STl AT . AT IW0raT et ST 79 TS
TR TS a0 o o1t o1, @ wiafves aiad T SATIedn hieTde dihiaes ST 3T 316 fham o1 -amur=an fue
TRUIU] 3T1R. 376 SR %0 fUeerdl mom /8 at fet-gremter qurererreh diem dyEar. e A,

AT S ek a7 i TehHehi= Teaed Sed ATeid. cmuas o TehHehie S vl 96d ar. wgd foeeat=an
s, fohen wrefomet fimmn Sere stad @ s Sevarde s gy . ageS T o S’ 9t & A wivmesedt
STATd. A FUS! dl S=AT0eh! [SohdTd Gal. ROl HUh <A1 GE=AT IRl STEeA ATl &1 Wehs! HSa1 ‘8™ ST ‘g’
I AT <A 3764, S 'Hith', ‘3% How'... Feed hl HURIG HAGH UL B . HUhi=AT T Joell TedTges Aeft
ATl FHHIATS el IR, TS Thehledl MERT STt Arear=n urd forfafa grdr &€ ofics  Siy=h =9em o1, am
STREAET G5T SR et e @ ferferiquer arq veat s/ e fidi-god gevareh smmen o1, wwet 7.




¥

STRT AT AT Ty Uresitaed Qv MeTde gid=l. IuT I7 SRYH THHHHAT Tl T Wedl THHHT SR v
g feud. IR i v o8t 38 ol ThARIIl T SiedT d Aiams o=l BhHae qreedT, Heledl, Tdedl fohal 3Tdean fusnsft
Sid AT, A GUehid] g FaHE THA AT Y IR, ATSHTd, FHiere qevl fuet & wmtses ot (Social
animals) gt @t streht aewr fugt arfres wmoft (Techno animals) smeft @R,

‘gt wToft foreg, aifek woft' grer strsree et -weien St gE TR . U dafs wHTeTd areRvR g4 fire STt | ot
I BT Gt 79 378 3T wural A3, Arsamai= et ‘ammforen wroft' aX @ gar=h it ‘aifoes woft’ o7 greres 7
reurat Aga. Tret-gemta sy dagETEh ffen’ @ foverer RaTd G GEneE B0 TR TR, RO Jad dagH
aet e o7 ST AT Haifd Fd TR, § aRad Ushal AETd Bad i 7T U= TTa=r=al shed-all SHs[d Humd
1 Tt 1 sTEme 3T, T = TUi=an ST |es[d Hva Tt Ut &1 79I qedd? FT= ST 3787 Il

T WA T aTaTqd Fg o TEITR SAYS 19T TSdry. GRiera HAior et Rfera axrewa 3119 aTaioT T Tohie Fg aohas
g% 3T TR sReRdd Far gued oTed. oisien fet-gud 3t fiearnd sfasn st v fidian = 33 ®ed ®
at gu= fudier T ST, © hig foreh amead g9 TR 3T1e. U1 qev fUeiel g1 @ anad faashs §= hid 17 81 &0 T
R, T SN AT S9al A W UG -FHN= HHTIHHRE AIegH H3[0 3R

SCHTAITEA HIUTET TR a8 g 3T, ASIdd HrmTteieh Joar=ar gl fuee=n e & fean. & fuesnass ga1 ‘gt
et foeg, 7t TUET &1 We S, S T-H YT 7S 01 81 TS A= SIHTaeh 98 3T6al, T8 Jd Jamd 3T 6 375 -
ST | UehUT BT ARevETe O STEdl. e e -wetaa g1 U Siawei SR 37 TurdT A4,

T SfeemEt fohan fat frmrgana serae fd-aed fHaedard. s e o SIh 3T NE gd T SRR a1 d.
TehaT 3731 SETEER] et hl BT Sahloal SATheaTa=aaTd] STeTHT TR0l STEIET AR . SThaTa! SHHTT e FHIATaa-
HETEd! ST AU g aTeit Jeded o, 9u7 &1 FHaW "R T HHee1 Ar] &ral. SaisiHed fohd SaIfosisHT g1 8= FHam
TARL BT 17 81 @ 9 3R, TG [FaTare I0 FHOM== A7 RIS ATeadeR oodT 81 = foem anp a3 et
ared Aral.

et TaramTe sheu & W fefsea wfiwi futfa s swoeam dt swats are wend. fafees fhar fRamga gom
AT TEhR ® FeUS AT, =1 Ja-d Jcded TAa=Ten S4a Hesvamet o suxhicl TuTsiTeft Jarorersmor et arTd.
TeaTaeal fefiea wfadl A et ST|daTd. o USHTe 3Uedrd AU gt TH1d 3Tqd TMYe Hied fo%d Srard. &l
Mg AHHeh e Sadd &Id A1e! a1 9d a1 Jeaed faeesddn U -aosi= T THIgHaRE o 36 Hel
e el

SfaATd T T ST STHTE A7 &1 T WA Sofiad Wi 37 J6all 3R . Fe31 hiesTd &1 & TeTe Hew 1 ferd ATl
T 9% I A2 &1 A1 IU1 Foheehe TR ATe. = Snene FHeEmeiea e e 3R 9 W6k . 997 &1 9 aeel U
HRET T d1ed T9ed TTeed 0 e HeRt 8 AT, 30T Tt 99e Jcd T fiiea awh e o8 o1 .

SO S¥aR R fSTdeht Tcamer. e fade a sTHeges 3mfor at fraert smmamer sfenfia, fodent at ymies 1ad) weurn 4.
I FRIEA AT fegayr=an sgyard iifee e 1 Tkl fohdt STgwa Touer Ae semigiar, ST fohdt srgva fefsea
TSI SR Jaciel 3Rd 7 SR hedTes 1. AT hIelarl d TaauaT= IeRrdT TR .




Y

fefsrea fufeamqd, 3aroned wEge, I =[F 3R AYH MU Sehideh e RIS 8. 0 A1 Thah 3. s a@r
Tk Bdel SITATd. & SEhdid Sedmh SIom O TR Josig 31T feefestis witead dmd. d @9 Hee T9d. =oea
fefSeat epdian sHamR 97a itk TR, 9T ATUET faehTe ek VAT T8 qX STV Bidl @ TAeTd S S .

fefSieq TEpdi=a qaa arediae G&hd! SATUEETIER SETNG 3Te. 39 g o ¢tk 3T9d. 39 a9 HEad fod SITd ST &
FEeITd FHIEAL Uad 9. Tede TeWTT & aredfaesh Gehdlel 312 3Eea 39 dad dIeme Hedl dndd. & O =Td
AT, T AE ATEE ARG, ATV g g SAT=1 3@ heal df |HISTeh YToar=h fUet 31 qamur-sarurgeh aredias Gehdet
AUTEG BT, T T&hdIe BT Foel TR 1 et forerreren qom 9. foeen aa fefsea awpd) & o gwpdt sme? goa
ferom !

fefSeqt Tohdia e da1 Iq . Aeftaad 981, 9eu® ®U, S fafees au1, $USt fH 61, TR S5, @A
AT TSR ATET 30 IAC-FAE TEhR e HUATT TS Tl Ut 37 TR . STqATHT SHH{A1 I8 THS[T A =al a&vr fuet fqmn
anifor fafercamye dig SreATseRet They FTeel [T Id. T4 =31 THIde! Teees STV | Bl 3 el TR ATaATsehd
& Ut gerieht ared. a0 fefvea awpdiet wrefl aftfaq Toere o118 -amr=h et = areafoss Twhdi=an geviqd e fudia
=TT ST S . ST TSt e -ge sRalor gram fedara.

frdt-demtenn THsTEd SaH GWH aihfae TTdREea @i 99 dig THa § dETd Sd dnd. g el RS
ATk JToetEn STuETder fUdi-ged. 81 Te Ushre Aiehfoe Heatd &d STHed ded HRTeAT hHi-31fieh JHIvd St
STS[A1 IRferd BT, %eh <1 ThHeHIAHIT HISUATe HIshoieh degl Tead! ShRUl qoal FHIS slciehl iell Fegdl. 3T dl B,
R(ed 37 TGS FTeTohl oA FAATHT IV foHameauol TH1ae Sie] ArTell TRd. Thishe T fdeh SrcTeiaeuul TTfor
gEhe SR JEHE B TAE HlB AW 2. o &1 BT IThT(ohT ST AT STUATSAT ST ot AT e .

gE Fosd TOd ST FE sThen ufteien 3TgeE F6d. STHWH U Ie= Ak HuY Hedul e w210 g .
fefoea aerdt foeg yoaer wepdt’ & 919 Gehdined faumTen Tetean 19 fearaesd aumar SV U I8 AT Tohs &l
319 HeBTHEY AU UG 312,

&1 FEYTET Teh SMeRIcd THOTH T80 g a6e9d [T JHT01 91 And 31t Qe = TS %, A7 a9k, 3TeR o<1,
fhew 378 =i gt feam omera @ qedieRe arfshenfeted, faaferer afaeiaiioed, Bt Fisded an s
QAT TSR Y51 TS a1, ANTA! TR . T HaATJHd Tehel R0 TR Tedl Ld. U qurd.

aeu fudia Ra forar Amfes qume wiawr fohan v 7 GEls TmEREn DRl qeRaH feudre. fefved aendet uEe
FTECIA!, TeIE A TRE FTeredt & 6 Afeat I TRIA Foed MY L8 °uga erel 47 T AT, T Faean meigas
it feite T T RN T FIA A AR . IhTAITET SvATET SRR Markiads s grdr. R sewdde
UTURTET IR GESETet €=l STTd AT i . o1 HIVTETe Sia--HRuTe Y9 3deht did ATel, a0 =t J4Ter 8 3T, 3o
fedrem g R . qevr fudi=h wrfter staxen gasht ATee el STfr ot STeft? &1y mifirrte foremoar=h e o1

AT 3T ;

frdt-wremt=an aerdia = fedn Temeiicr sera ofor Feo fudiel & g oM I Tergedy fShan Frgewot somd o/ sHTSTdea
FEIATE! ATRHE THAT oTd (48T Ad. I STRARN FrheIH Tohl, SFAT §aT, ‘TATTES SITHEA Bl Tohl, AT THS




=7 3T JEeh! SO Thdh! f[HehT hial [FA-end ARehidlee, ARfRTeEd M Bieh FisHad SamT Ggd Jdr.
AU BT SUhTET TehTe fUeien e st o=l Travr shivt oot Hadriiehi e ufes e STHeaTEE! gaad ST

qur vl At sEEe=n (human condition) foem e @ ATv@ oSt ST, arevd, Siew S g & 9’ IR
SATOT AR STt MeaTadis AR § hedd. eldet] Tckeh STaeyT &od = [y T 93 34, o1 candehl Tedeh STaaett
U GEAT F3ATE] ST T FESHTE T8 &Te 9 di=al UG+ SIS0l e 3R, J01 BIhe A& HEd b
TR HHI ATl TR THSaA 1 376 9 AT HIERE |FTd. &1 Uas(] 99 A STaedl SerydH ansmad
=1 3T IV U AT

ST & Thahi fHeRT STaEe AT TR 9F dred sTEd a i=age oo sog oiadid 316 d1ed Rl a
RO AT HIB [UEI-Foui< e FHTce daac TRd. dd Juiqd] sREraed Uet-goute w@ed s e -gewt=an
qod U B . TS O ST ST ST

TTE T HRUT %0 TUS TavTal el Ga1 Uh auTd SaresT Sead 311 . 7oA U= seaciedn TamEmi = e e
IrEe ol d UTE T TR ' 9w U v, e ® TR oft 7w ' & ‘gt faeemn s I s st qeonen
SIeaT 3Iee ST Ta=AT AUl id deal ot 'FIEL AFTG 3T6d hl GO I T T I UATH FeTear] I
SRR 3R .

"SI0 TEUTG, WIVFHTAT Tk Td- fod SEvaee Wi 3R ? W49 1fed e ga1 df Hihe! 3118’ 376 TIa=Te 3T91d qohe
SILIGEEh=aT AW G § SWISHS' &l FEaRd Id. &1 HEsl qusT [Haesh Wa=nqd v Seeei= qa-eed
UL A0 S WA SR Med A d @A ST SUEd Hivh fdd @ (T AR SeTeRR] e 8)
TV ST @ ST Teht, STl Wd JEeTeg, U ST T8 THT SATIeT HIeTehishe AT hid el . HHE ST &
Waeh 7o THST HvATE! I SR T 3 H1?

RV S Sk RATaATae STTeren fUdi-ae earer fewmt o wrasr sheunt 'que w@ra= foes 1g w@ia’ gadht dgia
T foem sy et STerda faeme ged @Vt o @ e enfor g fudien aera e amTd. diewid, Al e
T S SR e ATet STaedar degaadul foam el aX eI Fa Sefieh B B0 IERIT 3R . SARREATd = § U "Tohs

' AR, d FTERRIGTdd A4 . TRET ATEl. SAEaRIRE e @ T6 (AW o TR § 60 e fieud ® Udi-
quy faeuaT=h YT . ST A,

ATHITT .

A A = fUdie WA foeg 7o e @ra owfl favwofl hes safreara=mean o et -desi=n wem g9
JEATIUT hel. dt R =1 fudien ifirek 9wt foei o oo fudien arg, wrehd . IV TeUId, STTHS WG ® HIH RIUR
IMR? q 31ferek Wega™ MEiaret 3R 37 I SRYH S T Iohd . THY Y7 T1 IS 6 TF TE= el Hafere 3.
I ThaHeH o1 aEqaTeil S qUaTd fehdud THTe TR eTell STeTer fodt TR, A UehT avTaH, Tadieg STt Taet
FHIAM. ot AT SR TR do8T AT Sl dled 36 HIaadl G, hitel 3UQY FEd, Fohal I M 398 /U




)

HWTEHT e THET GEUTR ATRT 3761 I SR JTdaTe 378 ek . T STTe Shed TTa=areal @1 AT MY ST Fael
& 1. THS! ATE FATHIhohel 5818 AT, R Y L HiL 327

I ST I AT ST FERT A0 T di hehel 21 AT. BT T WUl 'Hl 017" &1 T I gl o o, a8 gi
WA 8. H WU WIE HHgHatl MHEEd 3 F17 [ o 715 & avfF o o1t @ Slrat w18 1R il go=ara FHdedl
TS ATOET? BT TR Teeh ST Tad - ol SARRMEHR 39 T foaiet Tifest. SR SARemaed Siifse™ e dhid foar ®™?

H FHI0?" BN AT Hel AT fIeR et arre. 39 fhataiithend SIvaTE HYE ThiT 318 d58T el AT Il IRhIgar
A=A STTATH YOI AT qTaT= e HOAT JIe LA TSI S T =41 SATeHda Feursi STIE S e Bd T,

ot TEUIS! WTE et SAftdcd ? AR Hi wUS 7TE % Bgd ? . M wu 6Te HieTsaeid shicerded ? Al o W B
o= Jawht ? ARl H RN gresiel NudyE ? A, Wi vt wreh gl ? . & Adt ueish devien ardedT J5a. 390
IV TR ? F TATE e I TATETST TT ST 10 AE? R Fe30 ATATIh IR . AT e BT SN ARROAS &1d
FEM AT HE FHE 3MRA ? 8 T SRIFAA Td:Jd THSH 216 A, & "eh FRmR] SAfeeama=mal 31 T8
FOATEE] ITYH 3. IICATAT T9q:Ted S d1ed, o a6 F6d FGU[ AT FHAl. Td < q@rel A1eheil o= Jedeh AT
Td e 79 HTE! 3. BTE ATCHIIATET &0 STEl .

Teft it sfecdond 3R 376 Ted WA, UV a8 Hocde] Sfecaoi=al qoHd &a: = e JU FAd uieHl H AR 8 I

SIS Wit 3118 1 ? &N ST TR ITSET=AT Jo-d aTeT=a HHTIeR ST, it feesi=an I Hietamisha g, SToshiard
fopan dfe=an A1t AN T G@EITET 9H FHEi w0 et iaed fidT ITRA. Sl ok SHIRII] ht IRUIRT awunet
IS @1 AT ITSH! 3. TETRITAT &1 HAAATTH e 0T Tegddedl RIGR =g S0 &Y 3R J07 HTCHIATE RRE e 71
FHIAIUN TR . SIS ST W1 i Aol ifor i fom sFvaranst sTueaTet FHaca M HAT=AT AR, STV F3eT STBRT
JMRA? TN foem SR SRR shent ot fuedt-wend faeg amrar.

S SAHATT AT B9 Bhd, o ST Gg1 S’ AT ST AfEht 8d T8d at & Ta=Td hialadl 30 TR § Tehl.
R 307 Ik T AR? AT INY el N FRIH THIUERTO 9% AT doal 07 fUi-gomiaed 7 sadr sesemm=a
gfsrdaed are] @n], 3o & Ffveds gat s
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Generational Conflict: A call for Reconciliation

Be cool

Young generation's idea of individual freedom has become a contested issue of late and, for a
parental generation to intervene in this is a venture full of hazards. The battle lines are drawn
across 'your idea of freedom' versus 'my idea of freedom’, and the weapon of choice in this battle
IS an argument called 'generational gap'. By deploying this, the young ones are canceling
anything that doesn't agree with their narrative of freedom.

Dislike, block and troll are the three weapons of cancel culture, and youth use them often on
digital platforms. Can you really shake hand with a clinched fist? Parents, exasperated with the
ways of their children ask themselves. 'Oh, we cannot follow your youthful ways...they say'.
"You will never because you belong to the past generation. What do you know about our intimate
concerns? We have our own ways of living and it's about time you understand them. Learn to be
cool Dad and Mom'.... they tell their parents.

Parents who are in their late fifties and early sixties and can't stop obsessing about their stressed
out children are bewildered by this advice. It looks as if they have laid their arms down before
their children. The parental despair in this matter is deep indeed.

The interesting thing about generational conflict is, the old lose it every time and the young win
it always. Has anyone ever heard of young losing it to old? Never has that happened, not even in
fiction. It was always the other way round. Parents know this intuitively so they reach out for a
truce with their children. Yet, the young perceive their old as thorns in their sides. This
asymmetry of relationship raises some serious questions about the role of parenting and family in
the lives of young people.

Has the institution of family on its way out?

Some fiction writers, painters, poets and activists say that family as an institution is dead. It is
their hope to disengage themselves from the suffocating norms of family because for them
individual freedom is sacrosanct and non-negotiable. The institution of family smothers human
freedom and hence must die, they say. This woke argument misses the caring role of family.

But for the parental support, the family edifice will tumble down with disastrous consequences
for children. To use a common metaphor, parenting is what water is to a sapling. You deny water
and the plant is wilted. Remember Mowgly in 'The Jungle Book'? None of us would like to
share that fate because he is more of a mammal and less of a man.



Freedom from the family bond is an imagination fit only for fiction. But ordinary people neither
read fictions nor do they live fictitiously. Being realistic they are down to earth and cherish the
institution of family. They also know they could be lonely without it.

Ordinary men like to construct rather than deconstruct the idea of family. However, a handful of
articulate people love to deconstruct and critique this idea. Their critical discourse resonates in
the upper echelons of society, but most people live and negotiate with family. They know how to
live with others more than what to know in socio-political theory.

Let us, for the sake of example, assume the demise of family. What then will follow? Will the
babies stop getting born? Will the sexual instinct of men and women extinguish? Will all men
become transgender? No sensible man will brook such madcap possibilities. Nature, to be sure,
will run its course, and men will be men, women will be women and children will be children.
This biological order will be preserved within the four walls of family.

Children grow either in nuclear family or in extended family. Rebels who don’t agree with both
raise their children in communes. Communes are built upon common beliefs of its members.
They are an innovation of the institution of family, not its denigration. The moral of the story is:
human kind has not been able to provide alternative to the institution of family ever since he
came out of his prehistoric cave.

But we can't go back to cave again. So family will abide for a long time to come. Those who
wish its demise will have to come up with more creative alternative. The only way in which
family will come to extinction is when men and women lose their fertility. The day that happens,
there will be no family.

Limits to freedom

The trajectory of man's freedom from the beginning to this day has been linear and progressive.
The journey was from less to more freedom. So, how does one make sense of the situation? Does
freedom mean unbridled expression of one's primary instinct? Does it mean a binary of 'your
freedom versus my freedom'? What if my freedom infringes upon your freedom? Am | also
responsible for your freedom as | fight for my own? These questions stare at you while you feel
agitated with the discourse on individual freedom.

My freedom is entwined with the freedom of others is a fact no sensible person can deny. So,
those who ask for it are expected to show a spirit of accommodation in their demand. Even the
Constitution of India doesn't give you unrestricted freedom. It puts a cap of 'reasonable
restrictions' on your demand. It says if your freedom is contrary to public morality, order or
national security, then you can't demand it as your birthright.
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The interesting thing about freedom is, when it is asked, it is deemed less and when given, it is
deemed more. Another peculiar thing about freedom is the person asking for it remains a
member of society. This membership ensures some restrictions on individual freedom. To put it
mildly, those who ask for it have to be responsible. Freedom without responsibility is like a can
of petrol without its safety cap. Only a chaotic mind can dream of such a wild idea. Our daily life
Is structured because of some order born of responsibility.

As the discourse of generational conflict is on, it is pertinent to know whether the aim of such a
conflict is to strengthen or weaken the institution of family. When the approach is positive, the
generational conflicts become amenable for resolution with both sides reaching a mutually
respectable solution.

A negative approach in this matter, however, would mean pressing for individual freedom at the
cost of separation and alienation from family. Are young people willing for such an unhappy
choice? It implies loneliness not just for them, but also for their parents. This makes the question
of freedom even more intractable. Why has this situation come to such a pass? Could young and
old generations have done better in this matter? These questions occur to us as we mull over the
issue. The answer to them is not easy because the young generation is exposed to an experience
which is diametrically opposite to the core experience of their parents. And hear in lies the catch.

The younger generation, mostly, is techno savvy, the older is not. The younger one is practical,
the older is emotional. The younger generation can be called ‘techno beings' due to their
exposure to the benefits of information technology whereas the older ones have lagged behind
their children in this matter and have remained largely 'social beings'.

A social being could be defined as someone who is fond of organic social ties, whereas the
techno being prefers digitally modulated social interactions. This qualitative difference between
the two kinds of beings has made the generational conflicts so exasperating.

A Techno Being

A person whose life is profoundly altered and influenced by the digital technology is a techno
being. The college going, mobile wielding urban youth is a typical example of this. However,
parents of these techno beings are either ignorant of technology or falter when they use it. These
two generations stand on the two opposite poles of technical understanding. And this is the
central issue of generational conflict.

Very few of us could anticipate our addiction to android phones a decade ago. This device has
altered the idea of our very being, our core instinct of existence. It has reconfigured our
relationship with others. Our exposure to digital world and its ephemeral norms have brought
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about an unprecedented upheaval in our mental life. The disturbance is such that we have lost
touch with what is real or actual. The rise of cold digital life and the fall of warm social life
simultaneously is the hallmark of our time.

In such a time a binary of 'dialogue versus contact' becomes a running theme of social
communication. We also notice that the older people prefer organic ties while the younger ones
prefer digital ties. This difference, it is suggested, holds the key to the generational conflict.

Why make so much fuss about demise of dialogue in social sphere? Is not contact enough to
bring two people together? Why should we have your mushy sentimentality to build our
relationships with others? Young people ask this question to the horror of their parents. This
question is symptomatic of a divide between the two generations.

It is true that the seeds of dialogue are sown in nascent contact and there is every possibility of
them being metamorphosed into real dialogue. But is that the aim of digital contact? The truth of
the matter is, if things can work out by mere contact, why invest emotions in it? Ask the younger
generation addicted to short cuts and quick fixes.

The youth prefers functional contacts to emotional ones. This is the ruling norms on digital
platform like whatsApp, face book and twitter. The young generation's idea of friendship is
centered on working contact, not on dialogue. Those whose friends list consists of hundreds of
friends can't afford the luxury of dialogue with each one on the list. Such efficient contacts begin
with 'hi* and 'hallo’ and usually terminate with a customary ‘'take care'.

As man became machine

About three decades ago the situation was favorable to dialogues in social sphere because society
had not become so techno-centric. The cars and scooters had hit the road but not the computers.
The process of industrialization had begun but no one knew about information technology. Our
social life was rich with organic 'one to one' relationship, but the word 'social media' meant
nothing to us. All this has irreversibly changed in the last twenty years.

About two decades ago people used to meet each other as social animals and a lot of jostling,
pushing and slapping each other in jest came naturally to us. We used to touch one another, hug
and smell each other freely. But this has become a rarity today. We acquired the norms of social
distancing much before the corona virus made us afraid of each other. This is the beginning of
the end of 'social animal' and raise of a new species called the 'digital animal'.

The transition from social to digital is now complete and the techno savvy young generation,
digitally empowered but organically impoverished is posing a threat to the edifice of family.
These avid video gamers and Netflix watchers have reversed the order of natural cycle of day
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and night. This multicultural brigade of identity hunters are prowling in the darkness of night on
the digital high way in search of information, stimulation and entertainment. Their idea of social
contact is restricted mostly to digital sphere where they either follow each other or unfollow one
another.

The upshot of this transition is the loss of warmth and the coming of new ice age in the sphere of
human relationships. This is precisely the calamity of our time. Do our young ones too feel this
transition to be as calamitous as their parents think? If yes, then there is some hope in resolving
the generational conflict.

In our time most young people prefer to meet each other on digital platform through chatting
rather than meeting physically. Considering the huge numbers on friends list, it could take a life
time to meet all these 'friends' physically. The twin watchwords on digital platform are 'hi' and
‘hallo’ and this quick mode of communication is proving to be mutually useful for both the
parties. Interestingly such curt courtesies work as both the parties have to manage hundreds of
'social contacts' of their bucket list.

The three words 'hi', 'hallo’ and 'take care' have never sounded as hollow as they sound today.
And then there are emoticons to boost the scanty human communication. Do our young people
also find this scantiness a problem? If yes, then we may be able to resolve the generational
conflict, otherwise not.

This techno-orientation in human relationship does not exclude the physical friendship. The
young ones too have their close friends who meet each other in parties thrown by their peers.
They too have their own share of fun and frolic. But given the choice, some would prefer to text
each other. It is a common sight that when four friends meet up, each one is busy texting
someone else who is not present there. Ironically, someone who is present on the scene is not
seen and someone who is absent on the scene is seen by the mobile wielding techno-beings. Such
absurdities have become a part of our everyday life and we don't even laugh at it!

The young generation of yesterday was qualitatively different from the young generation of
today. We could say that the youth of yesterday was more inclined to the mode of social beings,
whereas the youth of today has ceased to be so.

And this is the aching nerve of generational conflict. A social being of yesterday is an entity
entirely different from the techno being of today. We may say the sentimental parental
generation had all the trappings of 'social being' whereas the pragmatic young generation of
today is steeped into 'techno being'.
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It would be quite innovative for an Indian social scientist to study ‘the decisive role of digital
technology in shaping the generational conflict of today'. This research is crying for attention
because our very existence, our very being is formed and deformed by newer technological
advances of the day.

It appears as if, our being, our sense of existence is at loggerheads with our gadgets. But as you
can't go back to cave again, similarly you also can't go back to pre-technological era. We have to
make do with what is at hand. This will test our imagination and creative patience particularly
that of young generation's.

Once you know the impact of technology on human relationship, it would then provide new
insights into the ongoing generational conflict. It would throw light on why the old and the
young together have hit the wall of mutual communication.

All these conflicting issues have created an unprecedented psychological stress in most
households irrespective of their economic, cultural or educational differences. We are witnessing
an almost similar nature of generational conflicts raging in urban and semi urban settings.

Such heart wrenching conflicts are not a happy thing to happen and their fair adjudication eludes
solution. The justice for one generation could result into injustice for the other. This is most
distressing, thinks the old generation. Does the young generation too feel this distress? If yes,
then, there is hope. If not, then how do we solve the most pressing problem of our age? Can the
new generation remain indifferent to this question?

Ever since evolution, man has been having a liner journey and thousands of generations of 'social
animals' have come and gone. Between each of these generations, the raging of generational
conflict cannot be denied. It means, such conflicts were as old as man. So when we talk about
such conflict, we are talking about a biological imperative. It is natural for parents to give tender
loving care to their children and equally natural for the young children to resist their parental
authority. But such biological imperatives get dissolved seamlessly as the children in course of
time grow into adulthood, assume responsibility of their lives and learn to moderate their intense
longing for individual freedom.

This new responsibility makes the rebel of yesterday, a conformist of today. But this is not
ironical as some would make it sound,; it is the most natural thing to occur in biological sphere. If
you wish to raise a successful family, then better be a conformist than a rebel says the biological
imperative.

Adulthood necessarily means learning to negotiate with life. The predominantly dependent
relationships become transactional as the child grows into an adult. This rule was followed by all
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the 'social animals' so far. The question is, whether the same rule applies to our mobile wielding
'techno animals'? It would serve the generational conflict well, if it does.

It must be noted that the techno being's idea of individual freedom is digitally constructed and
not born out of concrete reality. Those titillating but flickering digital images of love, liberty,
freedom and zest on screen are carefully sequenced to entice the avid young viewers. They hit
the viewers where they should, and make them willing foot-soldiers of digital culture. Those
ghosts like images on the digital screen are a trick of light and sound. But these images are
addicting. They create an illusion of reality for the viewer. These images also push him into the
darker realm of social amnesia where he forgets his immediate social reality.

Disappearance of real to background and emergence of hyper-real to the foreground defines our
digital culture. But those who are addicted to digital entertainment do not see the obvious. They
are happy to receive what they get and happier still to forward what they consume, without any
value addition to the original clip or audio.

The digital culture, it must be stated, makes the viewer a real sucker. He takes but doesn't give
and he hands over what he doesn't make. This militates against the norms of authentic culture
where as a condition to participate in it; you have to give in order to receive. Most techno-beings
have become suckers in this sense without ever knowing that they suck. It requires a little self
knowledge to acknowledge this.

Why make such a big deal about digital life? The young may ask furiously. It is a big deal
because those images make you forget who you are. They create an illusion which is another
word for confusion. Until this confusion is sorted out, the problem of digital mode of being will
not be understood fully. And unless that is addressed the festering issue of generational conflict
will remain as intractable as ever.

Appearance and reality

Ever since man came out of his prehistoric cave philosophers have been mulling over the
question of what is appearance and what is reality? This question has not lost its philosophical
hallow notwithstanding our current technocratic and digital advancement.

But the same could sound funny to most people, young and old alike because it's utility in our
time is suspect. What do you do when you know what is real and what is unreal? The young
people may ask impatiently. Well, you can orient your life towards what is true and jettison what
is untrue could be the simple answer.

If you can't discriminate between the two, then you have a long way to realize your human
potentials. Without going into the nitty-gritty of this philosophical question, let us be pragmatic
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and say that the direct physical contact is real and the indirect digital contact is an appearance.
We can also say that the real is livelier than the digital and hence preferable.

To understand the logic of 'appearance versus reality' binary, a close look at our day to day
experience will be useful. This would involve sifting through our everyday experiences into two
categories, digital and real or visceral and cerebral. Put the real in one box and digital in another.
This experiential audit will give us an insight into our digitally controlled life style.

As has been indicated before, the digital culture is a one way route where you only receive and
don't give. In real culture you receive and give simultaneously. Watching a Netflix show and
attending a political rally are two different experiences stimulating two different centers in the
brain. Only receiving digital inputs impoverishes a person but giving something in return
enriches him immensely. This ensures the person's cultural growth.

Direct participation is the precondition of real culture but the same cannot be said about digital
culture. And yet the viewer in digital culture gets completely absorbed in the experience. The
love and loss, the high and low and the anger and passions on the screen shake him from inside
out. But these digitally made emotional storms are essentially borrowed from outside. They
make the viewer forget the real storms which rage within him. If he became aware of the storms
within, he would be in a commanding position in his life for sure.

The generational conflicts become intractable as parents are unable to forget the residual
memory of real culture, and their young offsprings swear by the digital culture. The father is
unaware about his son's belief systems, and the son is indifferent to his father's core faith. It is a
fact that a conflict between the two generations of the same culture is easy to resolve than
conflict between two generations following two different cultures. When later is the case, ‘cancel
culture' comes into play.

In the pre-globalization era vertical social hierarchy still ruled and the old people learnt to
suppress their emotions and remained tight lipped about their anxieties. But post globalization
era created a world of social media where WhatsApp and Face Book became the tools of self
expression. The new generation acquired these tools and learnt to articulate their suppressed
emotions. And yet there is hardly any meeting ground between the two. We are witnessing a
peculiar phenomenon of suppression of emotion by parents and free expression of emotion by
their young children. This is the paradox of our techno time.

The upshot of this conflict is there for everyone to see. More and more people are complaining
of emotional stress. This has created traction for 'new age gurus' yoga teachers, nutritionists,
fitness trainers etc. In addition to these wizards, there is also an increasing demand for the
professionals like psychiatrists, clinical psychologists and family counselors. All these people
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may differ in their qualifications, but they agree with one another on what ails our young
generation. It is the mental stress, they say in one voice.

The epidemic of mental stress is spreading and young people are falling for this. Our prehistoric
ancestors were exposed to severe stress thousands of years ago. For them to live each day was to
fight death every day. Our young ones, thankfully, are spared of this life and death moments. Yet
no one can guess what causes stress in out fun-loving, techno-savvy digital generation. It looks
like anything can trigger stress in youthful mind. It is about time we address this issue
objectively and holistically.

Human Condition:

We should be sensitive while dealing with stressful condition of our young people is the popular
clinical refrain today. Our mental health experts keep telling us not to be judgmental about
youth. 'Don’t have confrontation with youth, have dialogue with them' they urge us.

But we forget that youth is a stage in human development like any other. However, the pop
psychology and psychiatry privileges this stage over other stages of development. Such a youth
centric discourse sounds good, but may not help them because instead of teaching youth to
develop resilience through resistance, it mollycoddles them. This is a shortsighted view of the
problem.

A longsighted view would mean treating the human condition holistically and acknowledging
that being human involves going through four different stages like childhood, youth, adulthood
and old age. Each of these stages comes with its peculiar problem and no stage is superior to
other. Mental health professionals would do well if they take totality of human condition into
account. But today no popular clinical discourse seems to be taking this holistic view. It remains
firmly rooted in clinical intervention by dispensing drugs ignoring a philosophical or spiritual
approach.

Such a fragmented clinical view may appeal youth, but may not help mitigate the generational
conflict. What could help in this matter is to acknowledge the fact that human nature particularly
that of youth has undergone a sea change over the last two decades due to technological
advances. The younger techno-animals of today are arraigned against the older social animals of
yesterday in the domestic setting because they are strangers to each other.

This could be attributed to the glittery notion of individual freedom peddled by market economy
and competitive commerce. The ubiquitous market forces encourage corrosive individualism
among the youth. An example from consumer culture would make this point clear.
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Spicy chips called 'Kukure' are a favorite snack of young generation. This fast food comes with
an interesting tag line: ‘¢l & AT 8fY 3T ¥ It is crooked but it is mine, says the carefree
youth teasingly.

This tag line is a metaphor for the new version of individual freedom. No offence is intended
here, but when young people ask freedom from the old ones, are they asking for Kukure or
something else? is a question that our youth need to answer.

A Dostoyveskian character comes to mind as we talk about the urge for individual freedom. In
his novel 'Notes from Underground' an unnamed misanthrope retorts: 'my freedom does not just
mean my welfare alone. It also means my freedom to destroy myself'. The same man, in the end
warns the readers about the unbearable burden that comes with freedom. 'People who cry for
freedom will be on their knees and urge their masters to bind them with the chains again if the
real freedom is granted them'.

This is the existentialist take on freedom. Those who know freedom from inside out know that it
produces fear and trembling. Freedom is not free lunch; it is too complex an idea to be left to just
one generation. It calls for deep reflection about human condition.

And finally what do we do when we are free? This is the core question of freedom debate.
Unless we have a credible answer to this question the issues of individual freedom and
generational conflict will continue to elude us.

Freedom is a composite deal. It comes with anxiety and responsibility. Freedom that comes
without responsibility is a form of new slavery. Such a thing may produce short term pleasure,
but will push its champion into the abyss of loneliness and alienation. To remain connected with
one another in spite of social media is the challenge of our time. To find out one self is yet
another challenge. Unless we know who we are, we can't know what kind of freedom is good for
us.

Who we are?

It is a timeless question but worth our attention. The younger generation may feel this discourse
tilted in favour of older generation. They may take offence to the metaphor of Kurkure and say
they know the difference between fast food and freedom. They may also ask, what is this all
about? Pitting one generation against another and being preachy is not exactly our idea of
freedom, they might sulk and say.

We are bogged down by global forces and are trying to garner new skill sets to be able to float in
the turbid waters of uncertainty. You may preach to the birds if you like, but if you wish to
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address us, then understand our peculiar problems. Be a part of solution, not a part of our
problem, the youth may retort in anger.

With due considerations to their anxiety, let us try to know what is this beast called freedom? To
know this we may have to become a little philosophical, a little more speculative. Are you ready
for this adventure?

Before we define freedom, let us see who is batting for this? Me. Who is this creature? WWho am
I? This question may sound a little trite, but it could open flood gates of self-enquiry.

Who am 1? Am | my face book profile? Stand in front of a mirror and ask this to yourself. Look
deep into your own eyes and ask this question again. If the mirror tells you something else, then
you have a new journey at your hand to find out who you are. There is immense scope for being
philosophical in this journey.

Am | as cool, as | say | am? Am | my social contacts? Am | those smart poses I strike in selfies?
Am | someone who bats for free sex, orgies of pleasure and chemically augmented sense of
bliss? Is the source of my freedom lies within me or it is outside me?

The list of such searching questions could be made according to one's individualized inner drives
and motives. But the crux of the matter lies in facing these questions with utmost sincerity. It is
because we are grappling with the sacred idea of freedom that will take us to the core of our self
identity.

To reach at this core is to reach your own sense of being. All creatures from ant to antilope and
from eel to elephant are endowed with the sense of being, but it is man who is self conscious
about his own being. He strives to understand his own self by looking within. In philosophical
lingo, it is called 'Self Realization'. Don’t be cowed down by this highfalutin sound. It means
some hidden information about you and your sacred being.

They say young generation has a stomach for risk taking and adventures. Finding out who you
are? is an ultimate adventurous though it involves the risk of knowing your true nature. Such an
adventure is bigger than fighting a tiger, chasing a king cobra or riding a motorbike at break neck
speed. To reach a pinnacle of your own being through introspection is more rewarding than
reaching an Everest peak. The pleasure is yours if you go for self-inquiry.

Such an inquiry teaches you to differentiate between what is true and what is not true. It could
also teach you to value real and shun digital. The raging generational conflict could abate if
young and old start investigating into their own nature.
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What good is freedom if it keeps your lips parched and makes you heart melancholic? What has
made our search for freedom futile in spite of our deep craving for it? What has been missing in
our search? Did we ask the correct question? When young people start mulling over these
questions, then we shall no more be talking about generational conflict but about the process of
self-realization.

And this will be cool!
Vishram Gupte.

Goa.



